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To moMTIGHKO GYAUA TNG EMPAVELNG -TNG TOAVTPOTIKA EMITVYYAVOUEVTG Ok g Tapovaiag 1| amovoiog
omv/amd ™ YN oeaipa kot emopévag g TolvaicOnmplakng, auolPaiog emaghg Tov Beiov pe Tov
GvOpomo oe TEAETOLPYIKO TAGICIO M 0€ TMEPIOdO KPiong €vOg OTOMOVL 1] KOWOTNTOG- EMMPENCE KoL
SlpopP®oe avoueifoAia TNV avOpOTIVY GKEYN TOLAGYIOTOV GE TOALTIKO, OPNOKELTIKO Kol KOW®MVIKO
eminedo. H ovyypovn épevva KaADTTEL IKOVOTONTIKA TO CYNUA TNG EMUPAVELNG GTNV OPYOLOEAATVIKA
Ypoppoteion pEXPL Kot TOV SEVTEPO UETOYPIOTIOVIKO 0DV, MGTOCGO Ol TOATIKOKOWMOVIKES LETABOAEG TTOV
ocvvtedéotnkay omd v avodo tov Kovoetavtivov A' 6tov avtokpotopikd Bpovo kot eE\g GNUOTOS0TOVV
avtiotorya v €&EMEN avtod Tov ToATIoUIKOD oynfuatog. H mapadosiokn Aatpeia tov Olvumiov, ot
evobeioTikég kot puotplokéc Aatpeisg g Mecoyeiov kar g Eyydg Avatodig (tng Towdog kot tov
Ocipdog, Tov Mibpa, g Meyding Mavag, tov Eppod Tpiouéyiotov, tov Opoéa, tov Xardainv),
eEEMEN PLLOGOPIKDV PELUATOV (VEOTAATOVIGHOS, GTOIKIGUOS, VEOG KUVIGHOG, EMKOVPELN PIAOCOia)
amd KOWOoU HE TNV OTASI0KN (vodo NG LOVODEIGTIKNG YPLoTIaVIKTG Bpnokeiag -Katl ToV apécedv TNG- o€
Opnokeia Tng LTOKPOTOPING GLVEGTIOAY AITO KOOV TO TOATIGUIKO LITOPabpo, 6To omoio cuveTédnoay
TOV TEUTTO UETOYPLOTIOVIKO oidve To Aiovooiaxa tov Novvov Moavomoditn. Evoyel vedtepmv peletdv,
OV €0TIALOVY GTNV TOAVEMIMTEDT GUVOTAPEN TOV TOPATAV® TVEVUATIKOV PEVUATMV GTO GOPAVION OKTD
Bprio tv Adiovvoiaxdv, kKabictatol SuvaTO VO OVIXVEDGOVUE UEPT] TOV KEIWEVOVL OV Ppickovial oe
d1hoyo pUE TOLG TOPASOGLOKODS TTPOYOVOUG TOV, UEPT] CVOYVAOGLO KOTAE Tr VEOTANTMVIKY] OAATYOPIKY|
gpunveio Kot t xproTovikny EEnynorv. H pope] tov Alovocov, Tov TOIKIAMOHOPQQ Emipavectépon BeoD
(OB. Metapopg. 3.658) ko1 1 eviovotepn TadTion TOL pe Tov Incod Xpiotd, pe odnyovv va eEetdom oty
noapovoa SlatpiPr og motov Pabud n mapovasia, n dpdon kat o Biog Tov Alovicov, TV 0KoAOVO®V Kot TV
TOAEPIOV TOL AMOVIOOV 010 A10VDoiakd GE YPICTOAOYIKA KOl LOPLOAOYIKA (nTipota, yio To omoio
napbniav Kabopilotikég amopdoelg ot Owovpevikég Xvvodovg g Epéoov kot tng Xaiknoodvog,
ameiyay YPOVIKA EAAYICTO OO TIV EKTILMEVT] ETOYN TG CLYYPUPT] TOV £TOVG,.

Abstract: Giorgos Pikrakis. Dionysian epiphanies; Nonnus' of Panopolis Dionysiaca in dialogue
with Christianity. (308 words)
Supervisor: Aikaterini-Nina Carvounis.

Divine epiphany can be described as a cultural scheme of multimodal divine manifestation in and out
of the human sphere, and therefore of a multisensorial, reciprocal contact and interaction
of/between the divine essence/substance and the human being in a private or public ritual
framework or in times of an individual or a community in crisis. Undoubtedly, this concept must
have affected and shaped human thought on a political, religious, and social level, at least. Modern
research has already covered a wide range of Greek texts and artifacts until the second century CE,
yet the socio-political changes, which occurred from the accession of Constantine I onwards, signify
the point of transformation of this cultural scheme. The traditional cult of the Olympians, the
Mediterranean and Near Eastern henotheistic and mystic cults (Isis and Osiris, Mithras, Magna
Mater, Hermes Trismegistus, Orpheus, the Chaldeans), the development of philosophical streams
(Neoplatonism, Stoicism, Neocynicism, Epicureanism) and the gradual acceptance of monotheistic



Christianity -and its heresies- to its making the religio imperii, altogether consisted the cultural
background for Nonnus' of Panopolis fifth century CE epic, the Dionysiaca. Recent research focuses on
the multi-faceted coexistence of the above spiritual trends in the 48 books of the Dionysiaca, making
possible the tracing of parts of the epic that engage in dialogue with its literary ancestors and of
parts interpretable through Neoplatonic allegory and Christian exegesis. The realizing that Dionysus
is the most polymorphic, the praesentior, of gods (Ovid Metamorph. 3.658), and the one most intensely
identified with Jesus Christ, leads me to study in the present thesis to what extent do the presence,
life and acts of Nonnian Dionysus, his fellows, and foes respond to the Christological and Mariological
controversies stressed at the Ecumenical Councils of Ephesus and Chalcedon, two ‘global’
politico-religious meetings close to the estimated dating of Nonnus’ writing of the Dionysiaca.



